T his year we celebrate the seventy-fifth anniversary of the conference of the International Missionary Council (IMC), held in 1938 in Tambaram, India. We also celebrate the seventyfifth anniversary of the publication of The Christian Message in a Non-Christian World (London: Edinburgh House Press, 1938). This in-depth study on missions and non-Christian religions, worldviews, and ideologies was written by Hendrik Kraemer (1888 Kraemer ( -1965 , professor of religions at Leiden University from 1937 to 1947, who had previously, from 1922 to 1937, served as a Bible translator and missionary in the Dutch East Indies, today Indonesia. 1 Kraemer wrote this study at the request of John Mott, then chairperson of the IMC. 2 For the only time in mission history, a single volume written by a single person helped prepare for a great international conference.
Christian Message was reprinted about twenty times and was translated into German and Swedish 3 -but it is not the most widely translated and printed missionary/missiological book of the twentieth century. This honor belongs to David J. Bosch's Transforming Mission, published in 1991. 4 Christian Message, however, surpasses Transforming Mission in dealing with the non-Christian religions, for while Bosch was a scholar of missions, Kraemer was a scholar of religions, especially Islam. Transforming Mission is a mission book that deals with developments inside Christianity, but Christian Message deals with all religions and all worldviews of the time. Moreover, Christian Message played a singular role in ending the optimism of the missionary movement of the nineteenth century and early twentieth century that one day the whole human community would embrace Jesus as its Master and Messiah, and the entire world would become Christian. In the period between the two world wars, Christian Message called the missionary movement back to reality. Kraemer wanted to replace the idealism of the nineteenth century and early twentieth century with realism-specifically, biblical realism. He argued that in a world in transition (a phrase used as the title of the first chapter of Christian Message), the missionary movement can be adequate and effective only when it takes into account pseudo-absolutes and secularism, as well as crises, revolutions, uncertainties, and disturbances, as the real context in which the Gospel must be proclaimed, without compromising in the struggle "against principalities, against powers" (Eph. 6:12 KJV).
This article does not deal with the Tambaram conference itself but is limited to a description and analysis of Christian Message and its reception. It focuses on (1) Back to fundamentals . . . [to] a rethinking of missionary principles. . . . Recommending Christianity as the bringer of enlightenment and freedom, as a capital national and social tonic to make powerful nations, as the infallible guide to progress, has come to naught. It has even proved a great danger, because it rouses expectations and offers promises which often will not be fulfilled, and therefore necessarily entails disillusionment. . . . The spell of the erroneous identification of Christianity and the progressive West is broken, and, still deadlier, the prestige of Western culture has decreased enormously. (59-60)
Essence and Purpose of Christian Message
Kraemer was very afraid of reducing Christian missions to "sharing religious experience" and "social service," as the liberals and the social gospel movement were doing. He feared that such reduction would lead to "the suicide of missions." Instead, he argued, the entire missionary movement is obliged "to witness to the world of divine and human realities as revealed in Jesus Christ" (298-99). Christian Message is a great plea to replace the anthropocentrism then ruling Christian theology and Christian missions and to enthrone theocentrism and christocentrism. Moreover, Christian Message emphasizes that the Bible does not view God in an impersonal way-as the first cause of the universe or absolute mind-but as a holy person with whom we can communicate in personal and communal prayers and hymns. Christian Message is thoroughly personalistic: God is the holy, merciful, and loving Person who ultimately revealed himself to all human beings, not in nature or holy scriptures, but in the person and work of Jesus Christ. Christian Message profiles God's personal disclosure in Jesus Christ, not only as the essence of the Christian faith, but also as the essence of Christian missions. In six continents the missionary movement is called to proclaim Jesus Christ as "the measure of all things" (146), "the ultimate standard of reference" (110, 399), and "the crisis of all religions and philosophies," including of Christianity as an established religion (75, 110).
From 1914 Barth struggled with the crisis in the West and the related crisis in the church of the West. As noted, he opposed liberal theologians who supported the declaration of war, and in 1933 he refused to swear an oath of loyalty to Hitler and opposed all German Christians who were willing to follow Hitler as Führer. Barth, though, did not deal with the crisis in the East and the crisis in the church of the East; Kraemer did. He objected to the willingness of Roman Catholicism to compromise with Shinto in Japan (403-4). Both Barth and Kraemer rejected compromise with "natural religion" and nationalism. They focused upon God's revelation, which is a revelation of his "redemptive will," his "saving will" (73). Mission is nothing but doing "the prophetic ethic of God's will" (96). This ethic alone "places the world and all it contains under the judgment of God's will and calls for strenuous and inspired action" (100).
According to Kraemer, the Christian message needs to be proclaimed "in the non-Christian world." He did not equate the non-Christian world with the non-Western world. He emphasized that paganism occurred not only in the East but also in the West. In this regard he, like Barth, pointed to Communism, Fascism, and National Socialism (Nazism) in the West as intolerant and absolutist ideologies that replaced Jesus Christ as Lord and Savior with their own priests, prophets, saints, and mediators (15) . Just as there is no continuity between Nazism and the Gospel (so Barth), so too the non-Christian religions in East and West cannot be viewed as "the preparation of the Gospel" (329). Christ is not the fulfillment of non-Christian aspirations; Christianity is not "the crown of Hinduism," as John F. Farquhar had argued. 7 The holy scriptures of Hinduism, Buddhism, Taoism, and Shinto cannot function as the Old Testament of the East (329). The Buddha, Lao-Tzu, and Muhammad cannot be considered to be like John the Baptist, who paved the way for Jesus Christ. Jesus Christ is the sole legitimate and ultimate Lord, the head of the new divine order of life (77, 81), who has no predecessors in the non-Christian religions except Moses and the Hebrew prophets.
An Outdated Volume? Post-Kraemer Theology
When a person has died or a worldview is considered outdated, we can talk about later views as being "post" that person or worldview. We thus speak of modernism and postmodernism, as well as of Barth's theology and post-Barth theology, Kraemer's theology and post-Kraemer theology, Bosch's theology and postBosch theology, and so on.
Christian Message was published before the Second World War. Developments after 1938 are therefore absent from the Most of us owe a great deal to your theological approach and in fact therefore our attempt to criticise it is our struggle to transcend our own theological thinking so that we may provide for ourselves a post-Kraemer theological framework to enable us to do the constructive cultural tasks which are before us. This certainly is not denying the validity of the purification which your theology has performed for all of us in discriminating between God and idol. 9 In his reply, Kraemer expressed his regrets that he was not able to contribute personally to a post-Kraemer theology. Samartha, who used the term "post-Kraemer" only after Kraemer's death, was sharper in his criticisms than Thomas, questioning the possibility or necessity of dividing the world into "Christian" and "non-Christian":
With the passing away of Kraemer an era in the history of the theology of mission has ended. It was an era which, at its heights, was marked by aggressive certainty, unbounded enthusiasm, a sureness of direction and assured hope for the coming harvest. There is no doubt that Kraemer dominated the scene and, with his massive scholarship and real concern for the mission of the church, upheld many drooping spirits in Mission Boards. But times have changed. The clear-cut division of the world into Christian and non-Christian made in his Tambaram book is no longer valid. Today one talks about Christian faith and other faiths. 10 In 1971 Samartha became the director of the subunit Dialogue with People of Living Faiths and Ideologies in the World Council of Churches (WCC). 11 The name of this subunit contradicts the theological position of Barth and Kraemer, who used the term "faith" solely in connection with humanity's response to God's revelation in Jesus Christ. Samartha and others both within and outside the WCC viewed all non-Christian religions as belief systems, and their adherents as believers, as "neighbors of other faiths." 12 This major terminological shift can easily be linked with another shift in the 1960s. Kraemer had focused on religious and secular belief systems, that is, the -isms, whereas Samartha and like-minded theologians focused on the adherents, that is, the -ists. Kraemer evaluated the truth claims of all religions and worldviews "prophetically," whereas Samartha treated people of other religions and ideologies "pastorally," as fellow human beings and neighbors.
In 1988 the Commission of World Mission and Evangelism (CWME), the successor of the IMC, celebrated the fiftieth anniversary of the Tambaram conference in the same hall as had Kraemer did not equate the non-Christian world with the non-Western world. He emphasized that paganism occurred not only in the East but also in the West.
"radical difference" between Kraemer and his opponents and defended Kraemer on theoretical and practical grounds against their arguments.
18 Armand Garon, a Roman Catholic priest, served the mission of his church in Africa and encountered Muslims there. He completed a Ph.D. at Saint Paul University, Ottawa, with a dissertation on Kraemer's theology of Islam, 19 in which he clearly presented the still-valuable views of the Christian Message on primal religions and on Asian religions (Hinduism, Buddhism, Taoism, Shinto).
Christian Message as Study Project
Thorough study of Christian Message and other Kraemer publications continues in the West, as well as in Asia and Africa, both in academia and in the mission field. 20 Asian reception of Christian Message is not limited to India but takes place also in Indonesia. In addition to the unpublished dissertations of Pieter D. Latuihamallo (Union Theological Seminary, New York, 1959) and I. Wajan Mastra (Aquinas Institute of Philosophy and Theology, Dubuque, Iowa, 1970), Johannes L. C. Abineno wrote an appreciative monograph in Indonesian commemorating the hundredth anniversary of Kraemer's birth. 21 It is not possible to list here all that has been published on Christian Message since the 1960s or to indicate the areas where further investigation is still outstanding. I refer to a survey of Kraemer studies between 1988 and 2002 by the Dutch scholar Christiaan G. F. de Jong, 22 which includes references to published and unpublished studies of Christian Message and other Kraemer works that deal with topics as varied as communication and syncretism. 23 Two topics are particularly worthy of future study: the views of Christian Message on reality, realism (versus idealism), and realization (of purposes set by human beings); and its emphasis on the personal God, personalism, and personality, as well as on the -isms over against the -ists.
During the seventy-five years since Christian Message, there may have been scholars of religion with greater knowledge than Kraemer of world religions and/or worldviews, but none supported the missionary enterprise more ardently than Kraemer did. Similarly, in the past seventy-five years there may have been missionaries with a deeper engagement than Kraemer in the missionary movement, but none understood world religions, worldviews, and ideologies as well as Kraemer did. Kraemer is a model of both "massive scholarship" (Samartha) and massive commitment to the missionary cause. This singular combination has been a source of both inspiration and irritation. Today the arguments for and against Christian Message are as many and varied as they were seventy-five years ago. Christian Message continues to function both as an eye-opener and as a stumbling block.
been used in 1938. After this large celebration, a small group of individuals invited by the WCC gathered in Mahabalipuram, India, to discuss Christian witness in today's world. 13 Present were representatives of the CWME and the subunit on dialogue, as well as some specialists, myself included. In the sometimes vehement discussions, mission leaders such as J. E. Lesslie Newbigin and Greek Orthodox Bishop Anastasios, moderator of CWME, defended positions that were quite close to Kraemer Second, the Christian Message is still relevant to the study of systematic theology and mission theology. Origen V. Jathanna, a systematic theologian, is one of a new group of Indian scholars who carefully study Kraemer. Jathanna's excellent doctoral dissertation at the University of Basel described and analyzed the theological and missionary similarities and differences between Kraemer, the Scottish missionary Alfred G. Hogg, the American scholar William E. Hocking, and Jathanna's compatriot Pandipeddi Chenchiah, evaluating their understanding of "the decisiveness of the Christ-event" and "the universality of Christianity." Jathanna's criticisms of Christian Message are similar to those of Chenchiah, but he also appreciates Kraemer's understanding of the Christ-event, stating that Kraemer's understanding of this event as "all-decisive with regard to the God-man relationship for the whole of humanity is sound, and is in accord with the New Testament understanding of this event." 
